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Jaisi mai avai khasam ki bani
taisra kari gican ve lalo.

INTRODUCTION

All over the world, the 550" Birthday of Guru Nanak is being
celebrated with full pomp and show during the year of 2019.
The Governments of India and of Punjab will be spending
hundreds of crores of rupees on this occasion. All the
consulates of India in different countries will also be doing so.
Similarly, many Sikh institutes and gurdwaras are also spending
lots of money. The Union Minister Hardeep Singh Puri says that
a 4km corridor will connect Dera Baba Nanak in Gurdaspur
district with Gurdwara Kartarpur Sahib in Narowal, Pakistan. It
will provide access for Sikh pilgrims to the historic shrine in the
neighbouring country. This will be a befitting honor to Guru
Nanak on his 550" Birthday and a friendship between two
neighbors, India and Pakistan. [1]

The Institute for Understanding Sikhism (IUS) also announced
an International Conference to celebrate the 550" Birthday of
Guru Nanak on May 11, 2019 in Montreal. The theme of the
IUS Conference was: SIKHI FOUNDED BY GURU NANAK: WHAT
HAPPENED AND WHAT SHOULD HAVE BEEN. Unfortunately, the
President of IUS was admitted to hospital for spinal surgery and
this conference was cancelled.

ABSTRACT

Guru Nanak, the founder of Sikhi, is usually described
as a mystic who had a mystical experience at the age of
27, 30, or 38 when he came out of the Vein rivulet after
being missing for three days. Emerging from the water,
he proclaimed, “There is no Hindu; there is no Muslim”.
This article attempts to refute this story by quoting the
bani of Guru Nanak and on logical and scientific bases.
Cunningham reported from a Persian manuscript, Siar
ul Mutakharin that “Nanak was carefully educated by
Saiyid Hasan and he also studied the most approved
writings of Muhammadans and learned all the earthly
sciences from Khizar, i.e. the prophet Elias”. This
article will emphasize that Guru Nanak was a well-
educated and keen observer of the nature, the universe,
and human behavior from an early age. He took long
voyages to have intellectual discussions with the heads
of various religious centers and institutes to
promulgate his philosophy.

There is a big question to be resolved by the Sikh intelligentsia
during 2019 — the year of the 550" Birthday of Guru Nanak:

DOES GURU NANAK SAY THE BANI (WORD) WAS REVEALED TO HIM
BY GOD?

Sikhi, founded by Guru Nanak, started to be continuously
interpolated, misinterpreted and misrepresented under the
influence of Vedic and Vedanta philosophies after the decease of
Guru Nanak (1539). Recently, Sikhism has been criticized in one
way or another by both Sikhs and non-Sikhs under different
motives. These criticisms extend across a large portion of the
beliefs and practices of Sikhism and even question the
authenticity of the origin of the faith. One of the major criticisms
is from scholar William Hewat Mcleod, who cited the tension
between the doctrine of God's transcendence in Sikhism and a
supposed ability of God to communicate with people. McLeod
says Sikh thinkers have been unable to give a convincing account
of how God can communicate with people at all if this being is
indeed transcendent. Although, this is what makes Sikh teachings
different from other schools of thought (i.e., that God is
transcendental, formless and infinite but still can communicate to
people as if a physical being). [2]

Mcleod is right to say that “Sikh thinkers have been unable to
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give a convincing account of how God
can communicate with people at all if this
being is indeed transcendental, formless
and infinite.” | have not come across any
information where this issue has been
resolved. | consulted some Sikh physicists
and Sikh theologians, but could not get a
satisfactory response. The following
discussion may give an appropriate
response to MclLeod’s challenge to the
Sikh scholars.

The main problem of the Sikh scholars is
that they are heavily under the influence
of Vedic and Vedanta philosophies since
1883 when the Aad Guru Granth, called
Faridkot Vala Teeka, first interpreted by
the Nirmalas, was published. [3] The Sikh
scholars have not been able to escape
this influence even during the 21
century of science. Moreover, Sikh
scholars feel that the draconian sword of
excommunication is always hanging over
their heads if they speak or write against
the Sikh establishment. Many such
excommunications by the Jathedar of the
Akal Takht are on record.

Guru Nanak is usually described as a
mystic, who had spiritual experiences at
the age of 27, 30, and 38 when he came
out of the Vein rivulet after being missing
for three days. Emerging from the water,
he proclaimed, “There is no Hindu; there
is no Muslim”. Chahal et al [4] have
refuted such stories in the e-book,
Nanak: The Guru — Founder of Sikhism. In
this book, they emphasize that Guru
Nanak was a very keen observer of the
nature, the universe, and human
behavior and started to formulate his
philosophy from an early age. They also
recommend that those who want to
know about Nanak and his philosophy
should look for it in his bani (hymns/
verses) incorporated in the Aad Guru
Granth Sahib (AGGS). [5]

In the Sikh Bulletin of November-
December 2018 following two articles
appeared:

IS GURU NANAK'S PARKASH DAY
DIFFERENT FROM GURU NANAK'’S BIRTH
DAY?

YES, ITIS.

Harbans Lal, Ph.D.; D.Litt. (Hons) and

Ek Onkaar Kaur Khalsa Michaud

IS GURU NANAK'S PARKASH DAY
DIFFERENT FROM GURU NANAK'’S BIRTH
DAY?

NO, IT ISN'T.

Karminder Singh, PhD (Boston)

The above claim of Lal and Michaud [6]
was refuted in details by quoting
pertinent bani from the Aad Guru
Granth Sahib (AGGS), Vaaran of Bhai
Gurdas, and other sources by
Karminder Singh [7] in his above article
#2.

Lal and Michaud [6, 8] accept that
“...prominent historians such as Gyani
M.A. Macauliffe, Hew Mcleod, Kahn
Singh Nabha, Indu Bhushan Banerji,
Khushwant Singh, Kirpal Singh, Ganda
Singh, Harbans Singh, H.R. Gupta,
Principal Satbir Singh, and others accept
April (1469) as the date of the birth of
Guru Nanak. Thus, April 2019 will be
Guru Nanak’s 550" birth anniversary.
The global Sikh community is preparing
in various ways to celebrate this
auspicious day. But, they say,
“However, Guru Nanak’s birth day is not
the same as his Prakash day.” They
continue to write that “at his birth,
Guru Nanak’s destiny to spread Divine
Wisdom was not recognized either by
his parents or the community around
him; with the possible exception of Rai
Bullar who was the head administrator
of the town where Guru Nanak was
born.

Nevertheless, they do admit that “Only
Rai Bullar recognized his wisdom from
the time of Birth.”

They continue to say that “the nine
Gurus who followed Guru Nanak and
the Guru Panth (Sikh community
throughout the world) have traditionally
celebrated Guru Nanak’s birthday on
Vaisakhi in a variety of ways. The
celebrations included spiritual services
as well as holding of conferences,
teaching retreats, and launching of new
books or other initiatives.”

They then quote Bhai Gurdas, the Sikh
theologian of the highest recognition in
Sikh history, describing Guru Nanak
Parkash in Var 1, Pauri (stanza) # 27 by
the following verses:

TSE Il
fA€ a9 HIn foa@nr 39 80 widg
eyt

Satguru Nanak pragatai miti dhundhu jagi
chananu hoa.

Jiu kar suraju nikalia tare chhapi andheru
paloa.

They interpreted this phrase as follows:
With the emergence of the Eternal Guru
Nanak, the mist (metaphor for multiple
factions toeing the religiosity by clergies)
cleared and the light (true enlightening
wisdom) sprinkled all around.

As if at the sun rise the stars disappeared
and the darkness dispelled.

However, this pauri (stanza) is generally
interpreted as follows [9]:

A3 & yIfenr
e dg Afar gaE I
g = gy feafanr
39 flr g udnr|

Satiguru  Naanaku Pragatiaa
Dhundhu Jagi Chaananu Hoaa |

Jiu Kari Sooraju Nikaliaa Taaray Chhipay
Andhyru Paloaa |

gt Il gIgeTH : 919 1 UBF 29 U 2

With the emergence of the true Guru
Nanak, the mist cleared and the light
scattered all around.

As if at the sun rise the stars disappeared
and the darkness dispelled.

Vaaran Bhai Gurdas; Vaar 1, Pauri 27.
Nevertheless, Bhai Gurdas does not
specify when it happened. Was it when
Guru Nanak was born in April, or when
he was enlightened after emerging out of
the Vein rivulet during Pooranmashi (full
moon night) of Kartik, Lunar month after
27 years (discussed in detail later)?

Mitee

Reference to Parkash Day of Guru Nanak
Lal and Michaud [8] continue to describe
Parkash Day of Guru Nanak as follows:

“One morning, Guru Nanak disappeared
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into the river (Vein rivulet) and spent, it is
said, three days in meditation. He re-
emerged in a divine trance, reportedly,
and as soon as he came out of that
trance, he said he had a vision, a
revelation. The revelation inspired him to
teach the world that a Divine Presence
permeates the universe. That religions
were only man-made and should not be
employed to profile and divide people.
This reference was about Hindus and
Muslim, the two major religions in the
area. It was the night of the full moon in
November 1496 (some historians report
the year to be 1499) that he emerged
from his meditation. On this day Guru
Nanak began to claim in more than one
way that the Creator had summoned him
and assigned him the mission of sharing
this divine message to all humanity. He
claimed to have received the message
directly from the ONE in a state of
heightened consciousness, and he taught
it to people by singing it in inspired
hymns. There are many famous verses of
his  pronouncements including the
commencing verse of Sri Guru Granth
Sahib, popularly known as Mool Mantar.
This hymn begins with a symbol to serve
as Sikh insignia. The symbol of Ek Onkaar
is popularly translated as the One Reality
(Force) that is manifested in all creation.”
Harbans Lal and Roshan Attrey again
confirm the revelation to Guru Nanak by
God in their new book. [10]

Change of Guru Nanak’s Birthday from
April to Pooranmashi of Kartik

Lal and Michaud [8] also report that it
was Bhai Sant Singh Gyani, who in
connivance of Maharaja Ranjit Singh, was
able to convince the Sikhs that the
Birthday of Guru Nanak should be
celebrated on the Pooranmashi of Kartik
instead of in April. He argued this would
result in more gatherings and offerings of
money at Amritsar because the Hindus
celebrate a festival at Ram Tirath about 5
miles away at the same time. Since then,
Sikhs have forgotten to celebrate the
birthday of Guru Nanak in April. Now, it is
celebrated on the Pooranmashi of Kartik
all over the world.

Chahal, et al. [4] have refuted this

episode of the disappearance of Guru
Nanak in the Vein rivulet as follows:

In Search of Truth

According to Prof John Bowker, editor,
The Oxford Dictionary of World
Religions, “... that revelation is always
contingent—that is, no matter how
strong the claims may be that a
particular text or collection of texts
comes from heaven or from God, it is
always related to the particular
historical circumstances in which it first
appeared. And that means, in turn, that
it is related to the transmission of a
particular system.”[11]

In almost all religions, it is necessary to
connect their prophet to God for
revelation in one way or another.
Therefore, early Sikh writers have
concocted such stories as discussed
here in this article.

This has also been quoted by Noor in his
book, Connecting the Dots in Sikh
History, ([12], p 21) to relate it to the
story about the disappearance of Guru
Nanak in the Vein rivulet:

“After resigning his job as Modi of
Daulit Khan Lodi’s Modikhana
(Government  Store) Nanak was
spending more and more time in
meditation and seclusion. One day in
August 1499, after the monsoon rains,
he went for a bath in Vein, a rivulet,
which flowed past the town of
Sultanpur. He swam upstream for
meditation in his favourite place in the
wilderness near the riverbank. He was
missing for three days. With his clothes
lying on the riverbank, people believed
he had drowned. Friends and family
were miserable, unable to hold their
tears; they hoped and prayed for the
safe return. But Nanak, in quest of
truth, after a mystical experience, full of
inspiration and a clear vision, returned
to Sultanpur, with a glow on his face
and Na ko Hindu, na ko Musalman* on
his lips. “‘Where were you Nanak?’' They
asked. Na ko Hindu, na ko Muslaman,
was his cryptic answer to that and every
other question.”

*There is neither a Hindu nor a Muslim.

Dawe [13] also narrated this story that
“one day Guru Nanak failed to appear for
work following his early morning
ablutions at the bank of the river Vein
which flowed past the town of Sultanpur.
He had been missing for three days and
nights, and it was feared that he had
drowned. Rapt contemplation of God had
brought him to an intimate communion
with the Divine. He seemed to have
received a call to go forth into the wider
world to preach the vision vouchsafed to
him. The Puratan Janam Sakhi describes
his mystical experience in terms of direct
encounter with the Divine; also, Bhai
Gurdas [14] who says, Vaar, 1.24, that
Guru Nanak was invested with his
commission in Sach Khand, the Abode of
the Eternal One. The first words Guru
Nanak uttered on reappearance were:
“There is no Hindu, there is no
Muslaman.”

This story is also accepted by the SGPC.
At the age of 38, on August 1507, Guru
Nanak Sahib heard God's call to dedicate
himself to the service of humanity after
bathing in the Vein rivulet near Sultanpur
Lodhi. The very first sentence which he
uttered then was, "There is no Hindu, no
Musalman" [15].

Udham Singh, on the other hand,
emphasized that Guru Nanak uttered
‘Waheguru’, ‘Waheguru’ after appearing
from the Vein rivulet ([16], p 54). In some
stories, Guru Nanak uttered the ‘Mool
Mantra’, while in others, he recited the
whole ‘JAP’, the first bani. In some
stories, he remained in water for three
days. The year is 1507 in some stories,
while in others it is 1497 or 1499. There
are many diverse opinions on this
episode; however, it appears that this
story of missing in Vein rivulet tells us
that for three days Guru Nanak was
actually in the court of God where he
attained a revelation.

Noor’s story [12] is quite different than
that of Lal and Michaud [8]. Noor says
that it was the rainy season of August,
but Lal and Michaud say it was
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pooranmashi of Kartik (November). The
utterance of Guru Nanak after emerging
out of the Vein rivulet reported by Noor,
Lal and Michaud and as observed by
Chahal, et al. [4], Dawe [13], SGPC [15],
Udham Singh [16] and others about this
story are quite different.

A question to the Sikh intelligentsia:
Should we, the Sikhs, believe such stories?

Many Sikh scholars like Noor have tried
to prove that Nanak received a revelation
or enlightenment at the age of 30 when
he came out of the Vein rivulet as if he
had no prior visions or knowledge of
spirituality. Noor ([12], p-21-24) has tried
unsuccessfully to justify the above
statement as truly said by Nanak. On the
other hand, some scholars have tried to
justify the episode at the Vein rivulet and
the disappearance of Nanak for three
days by quoting the following verse of
Guru Nanak, saying that during these
three days Nanak was in the court of
God:

JIQ T I I B |

Ha=o dhadhi vekar karai la=i=a.

If3 fed 3 =79 gag gIaHfomr ||

Rat dihai kai var dharahu furmazi-a.

TS 7Y HIS yAf g5 ||

Dhadhi sachai mahal khasam bula=i=a.
HI fREf3 AgT Uz urfer ||

Sachi sifat salah kapra pasi-a.

A i3 &Y 3HE nifenr ||

Sacha amrit nam bhojan asi=a.

JIHST HTr I 315 A U
Gurmati khadha raj tin sukh pa-i=a.

Tl I3 UAG ASE S ||

Dhadht kare pasa=o sabad vajasi-a.

&6 AY AT Y yurfemrm (12911 5 I
Nanak sach salahi para pasiea. ||27]]
sudhu

WA, H: 1, Ys™ 150 (AGGS, M 1, p
150) [5].

Its literal Translation by Manmohan Singh
(SGPC, Publication) from “srigranth.org”

is given as follows [17]. However, there is
great need to interpret it in its real

perspective to discover the real
message of Guru Nanak in this verse:
“Me, the bard out of work, the Lord has
applied to His service.

In the very beginning, He gave me the
order to sing His praises night and day.
The Master summoned the minstrel to
His True Court.

He clothed me with the robe of His true
Honour and eulogy.

Since then the True Name has become
my ambrosial food.

They, who under the Guru's instruction
eat this food to their satisfaction, obtain
peace.

By singing the Guru's hymns, | the
minstrel spread the Lord's glory.

Nanak, by praising the True Name |
have obtained the perfect Lord.”

Sant Singh interpreted the same as
follows copied from
“srigranth.org” [17] :

“I was without any work but God
engaged me as minister (minstrel).
When God summoned me in Its true
court, God ordained me right from the
beginning whether it is day or night
praise (the God).

God dressed me with the robe of truth.
God served me the food, the elixir of
Naam.

Those Guru-oriented who ate this food
(of Naam) attained all the pleasures and
peace.

Now I, the minister, is disseminating the
teachings loudly.

Nanak has attained the Perfect (God) by
praising the True God.”

If we look into the above verse critically,
we do not find even the slightest hint to
indicate that Guru Nanak was missing
for three days in the Vein rivulet, nor
could we justify that Guru Nanak could
have said, “Na ko Hindu na ko
Muslaman”, utter the “Mool Mantra”,
recite the “JAP”, or utter “Waheguru”.

Moreover, the research of Chahal et al.
[4] of the Gurbani indicates that Guru
Nanak did not declare “Na ko Hindu, na
ko Muslaman” (neither there is a Hindu
nor a Muslim) nor any similar statement
in his bani incorporated in the AGGS.

However, it was Guru Arjun who has said
it in an entirely different way: “Na hum
Hindu na Muslaman” (“I am neither a
Hindu nor a Muslim”) in his following

verse ( [18] p 16-17):

I3’ 5 IIE’ S HI IHT®" |

varat na raha=o na mah ramdana.
39* A=’ A 98 foura™ Il

Fis sevi jo rakhai nidana. | |1] |

B’ JIATER WBg® AT ||

Ek gusasT alhu mera.

g’ 39" gat &=T™ 11T |
Hind turak duhan nebera. | |1|| raha-o.
g E(TQFF@?SS?IHE[M ,;m-,-ls I

Haj kabai ja=o na tirath paja.

I AR g S A" 11l

Eko sevi avar na duja. | |2] |

Y 98 & fSeH IAa8™ |l

PUja karaco na nivaj gujarac=o.

8 fsdaa”’ & fae™® aHrRa=g™ 113l
Ek nirankar le ridai namaskara=o. | |3] |

& IH IS S YABHS I

Na ham hindl na musalman.
WBI IH F UZP ygrs? 1yl

Alah ram ke pind paran. | |4] |

g J=d fog s e ||

Kaho Kabir ih ki=a vakhana.

J9 Uig HE? dfe” umy® uger

an3ii
Gur pir mil khud khasam pachhana.
[15]13]]

WAETH, H: 5, UaT 1136.

I do not practice’ the fasts’ (of Hindus),
nor do | observe the month of Ramadaan®
(the Rozd’).

| serve’ only the One®, who protects all till
the end of life®. 1.

My God is only One’, Who is called
Gosain® (by the Hindus) and Allah’ (by the
Muslims).

I have separated™ myself from (religious
practices) of them both, the Hindus™ and
the Muslims™. Pause.

I do not make pilgrimages™ to Mecca,
nor do my worship™ at Hindu sacred
shrines4.

| serve no other than the Only One. 2.
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| do not perform Hindu worship, nor do |
offer'® the Muslim prayers.

I have understood in my mind*® and pay
my obeisance®™ to the One, the
Formless'7. 3.

| am neither a Hindu, nor a Muslim.

My body’® and life’’ belong to the One
(who is) Allah (for Muslims) and Ram (for
Hindus). 4.

Oh Kabir! This is what | say*’:

That the one-self** can realize®® the God”
through Guru - Pir (Spiritual Teacher)”.5.
3.

AGGS, M 5, p 1136. ([18] p 16-17)

In the above verse, Guru Arjun, based on
the philosophy of Guru Nanak, declared,
“I'am neither a Hindu nor a Muslim”. This
is Nanakian Philosophy— that the Sikh
Gurus and the disciples (the Sikhs) of
Guru Nanak are neither Hindus nor
Muslims.

Before Guru Arjun, Bhagat Kabir had
alienated himself from the practices of
the Hindus and the Muslims:

g3fc Af3 g8 2g fardt |

Ulat jat kul do=0 bisari.

H& A Hid 63 IHST 141 |
Sunn sahj méh bunat hamari. | | 1]
IHT SIS IT S AG |l

Hamra jhagra raha na koe0.
U3 st 3 e 11I1ITE |
Pandit muldn chhade do=0. | |1]]| raha=o.
gfe gfe vy wy ufga=g ||

Bun bun ap ap pahirava=o.

AI &It vy 3T I Ir=g 12l
Jah nahi ap taha hove gavavo. | |2] |
U3 1t A B & ol

Pandit mulan jo likh di=a.

=3 I8 IH g & B 113

Chhad chale ham kachht na l1=a. | |3] |
fae foumrg foafr & Hia |l

Ridai ikhlas nirakh le mira.

wry 8f7 a7 i F=itar 11911

Ap khoj khoj mile kabira. | |4]|7]|
WJTETH, FEitg, UaT 1158-1159.
AGGS, Kabir, p 1158-1159.

Here is the literal translation by Dr. Sant
Singh Khalsa from “SriGranth.org”[17]:
“Turning away from the world, | have
forgotten both my social class and
ancestry.

My weaving now s in the most
profound celestial stillness. 1.

I have no quarrel with anyone. | have
abandoned both the Pandits, the Hindu
religious scholars, and the Mullahs, the
Muslim priests. 1.

| weave and weave, and wear what |
weave. Where egotism does not exist,
there | sing God'’s Praises. 2.

Whatever the Pandits and Mullahs have
written, | reject; | do not accept any of it.
3.

My heart is pure, and so | have seen the
Lord within.

Searching, searching within the self,
Kabeer has met the Lord. 4. 7.”

AGGS, Kabir, p 1158-59.

Both verses of Guru Arjun and of Bhagat
Kabir do not support the statement,
"There is no Hindu, no Musalman". The
emphasis is that neither Guru Arjun nor
Bhagat Kabir accepted or practiced any
concept of Hinduism or of Islam.

Now it becomes the duty of the Sikh
intelligentsia to look into the above

verse, I8 T [ A9 SFnr ||

(Ha=o dhadht vekar karai l3zi=3. ) [“Me,
the bard out of work, the Lord has
applied to His service.”], which ends
with a word, 9 (sudhu). The word T

RS,

(sudhu) means correct or corrected. It

has been added at the end of this verse
by Guru Arjun, perhaps during editing
as if there was something not right.
There is another phrase in this verse,

T 7Y HIfS YAH S8 || Dhadhi

sachai mahal khasam bula=i=a, which
indicates that Dhadhi (Nanak) was
summoned in the court of God.

There is another big question:

Is there a special court of God
somewhere on Earth or on any other
planet in the universe?

No not at all.

Guru Nanak himself questions the
existence of such a court in JAP Bani in
stanza # 27 as follows:

A T a9 ® wF I fA3° =fa* Ag=s
HHSE ||
So dar keha so ghar keha jit bahi sarab
samale.
Where is the gatel of that dwe//ingzln
which® the Eternal Entity resides® and

controls® every action and reaction® (in
the whole Universe)? 27-1

Guru Nanak himself answers the Eternal
Entity (God) is pervading everywhere:

frg fafa"? 2ur 3T fafa® Hege™ Nl
Jih dhir dekha tih dhir ma=ujad. | |1]
WJIdTH, H: 1, UoT 84,

Wherever™ I look, You (Eternal Entity) are

pervading™® everywhere®.
AGGS, M 1, p 83-84.

Guru Nanak further says that the Eternal
Entity (God) is also inaccessible:

3 F93" yIy' wEh? I Ifenm A e
“

Fa karta purakh agamm hai raviea sabh
thael.

WAIGTH, H: 1, YT 1291.

You, the Creating force’, are inaccessible
and pervading® everywhere4.

AGGS, M 1, p 1291.
And

niaH! niggg’ visy® I Ionfyt afg &
F 1aall

Agam agochar alakh hai gurmukh har jan.
1211 n

WJIdTH, H: 1, Y&ST 789.

That Eternal Entity (God) is inaccessiblel,
ineﬁ‘ab/e/unfathomablez and unseen’;

Oh Guru-oriented®! Understand this fact

of that Eternal Entity.
AGGS, M 1, p 789.

All the above phrases of Guru Nanak
confirm that there is no such place like a
court for the Eternal Entity since that
Entity is everywhere, inaccessible,
ineffable and unseen. If that Eternal Entity
(God) has such characteristics, then there
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is no way that anybody can have a
revelation from that Eternal Entity.

Then how was Guru Nanak Enlightened?
Dawe [13] also narrated the above story,
but he described Nanak “as a precocious
child, showing early maturity of mind,
who even at the age of five questioned
the purpose of life. On the other hand,
he was a dreamy child often indifferent
to his studies and inattentive to everyday
duties. He did not settle for the routine
observance of rituals and rules. He
refused to wear janeu, sacred thread
worn around the neck and under one
arm at the age of about 8 or 9, a ritual to
initiate a person as a Hindu. His family
was worried that Nanak was emotionally
or physically ill. A physician was
summoned who declared after examining
him that he does not need any healing but
was set for healing others. His father
decided to send him to his sister, Nanaki,
and her husband, Jai Ram, at Sultanpur
where he served as keeper of
modikhana, a government storehouse, of
Nawab Daulat Khan Lodhi. He fulfilled his
duties and won admiration of everyone
for his diligence. He served for more than
12 years as a keeper of the government
provision store. But he was not satisfied
with this job.”

Moreover, Cunningham ([19] note # 2, p
35) reported from a Persian manuscript,
Siar ul Mutakharin, that “Nanak was
carefully educated by Saiyid Hasan and
he also studied the most approved
writings of Muhammadans and learned
all the earthly sciences from Khizar, i.e.
the prophet Elias. It indicates that Nanak
had a great vision right from the
beginning and refused to accept various
rituals and religious rules being practiced
at his time. He started to discover the
truth through dialogue with his primary
school teachers and later took long
voyages to have intellectual discussions
with heads of various religious centers
and institutes.”

The above observations by Dawe [13]
and Cunningham [19] about the early life
of Guru Nanak clearly indicate that we
cannot pinpoint a particular time of

enlightenment/revelation to  Guru
Nanak as is explained in the
disappearance in the Vein rivulet at the
age of about 27, 30, or 38 years. Rather,
it was a continuous process of
revelation right from the beginning of
his life. Karam Singh, a Sikh historian,
[20] says that there are many illogical
and unscientific stories fabricated about
the life of Guru Nanak.

DID GOD REVEAL THE BANI (WORD) TO
GURU NANAK?

This concept of  God being
transcendental, formless, inaccessible
and infinite and still revealing bani to
the Sikh Guru is based on the wrong
interpretation of the following phrase of
Guru Arjun:

gg ot gret o ||
Dhur ki bant a=T.
f3fes FaEt fid3 firemst |l

Fin sagli chint mitacel.
AGGS, M 5, p 628.

Manmohan Singh: [17]

From the primal One, has emanated the
Gurbani, and it has effaced all the
anxiety.

Sant Singh Khalsa: [17]

The Bani of His Word emanated from
the Primal Lord. It eradicates all
anxiety.

Prof Sahib Singh: [17]
J H3 76! UIHSH T fAS3-Asg

T g fA HSE S nieg w A, €A
& weEt Ardt f93T ©9 99 B

(English) Oh Noble people! When the
praise worthy bani of God is imbibed by
someone then he becomes anxiety free.

The possible correct
could be as follows:
Guru Arjun says that:

The Bani has come to me from the Gd

interpretation

(Dhur) — (the principle place where Guru

Nanak promulgated his bani or from
Guru Nanak, the founder of Sikhi).
That Bani has eradicated all my anxiety.

Note: Td

Encyclopedia: [17]
H. HInr. it 95 wfe & 9 i

ﬁﬂ’;l‘dtl?ﬁ“{rféa?jma\'&axis)l (2)
YOS WHES. Y Far. "Od St =t
wa", (A9 W3 )| (3) I9. =91 (4)
wWds. He. 'udg feeal a8 md?" (if
H3 1)1 (5) 313 IF wfe T g, fan
&5 83 U3 wife 73 A I (6) TS|

(Dhur):  Mahan  Kosh

(7) e
English: The axis on which the wheel
rotates, principle place of origin,

beginning, yoke, wealth, life.

According to Dictionary.com axis means
the line about which a rotating body,
such as the earth, turns.

Here Od (Dhur) mean the principle place

of origin (i.e. from Kartarpur, District
Narowal, Pakistan wherefrom Guru
Nanak, founder of Sikhi, promulgated
Sikhi).

This is the main phrase by Guru Arjun
which makes the Sikhs believe that God
revealed the bani (Dhur Ki Bani) to Guru
Nanak and other Sikh  Gurus.
Consequently, Rabinder Singh Bhamra
(Gurmat Learning Zone # 141438, 10-05-
2017) declared that:

“This is for the information of all the
members that the entire Gurbani of Guru
Granth Sahib is DKB, (Dhur Ki Bani)
including the Bani of Bhagats, Bhatts and
some Gursikhs. They were all one with
God and narrated Gurbani in their own
style bit (but) it is Gurbani.”

Although there are some more such
phrases by Sikh Gurus, Guru Nanak has
not admitted anywhere that God
revealed the bani to him, except in a

sabd, I8 T AG I FTfET || Haco

dhadhi vekar karai la=i=a, which has
already been discussed. In spite of that,
many Sikh  theologians quote the
following phrase to justify that God did
reveal the bani to Guru Nanak:
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AT A @ yAH St It 3R 9 famr
ST |

Jaist mai avai khasam ki bani taisra kari
gi=an ve lalo.

As the word of the Lord comes to me, so
do | utter, O Lalo.

AGGS, M 1, p 722. Translated by
Manmohan Singh. [17] Many other
interpret it so.

Notes:

YHHH

husband, enemy, friend, relative, anger,
etc.)

(English: God, controller, owner,

However, in the above phrase, HHAH

(khasam) means ‘controller’ as explained
by Guru Nanak in the following phrase:

YIHS' HAHG? o fJeAss’
IIfenm™ ||
khuraasaan khasmaanaa kee-aa

hindusataan daraa-i-aa.

AGGS, M 1, p 360.

After handing over the controf of
Khuraasaan®  to somebody, Babar
terriﬁed" Hindustan® (India).

Similarly, Guru Arjun also explains HHAH

(khasa) as ‘owner/controller’ in the

following stanza:
fAg Irar 893 Qufg uame |
ji-o raakhaa khayt oopar paraa-ay.

93 YAH I I 6fs A ||

khayt khasam kaa raakhaa uth jaa-ay.

The hired watchman protects the field of
crop from any damage, however, this
crop belongs to the Khasam (owner/
controller), and the watchman leaves
when the crop is ready to be harvested.

&n 93 Srafe I 93 ||

us khayt kaaran raakhaa karhai.

fFraud Ig s uz I3l

tis kai paalai kachhoo na parhai. | |3] |
The watch man worked very hard to
protect the crop from damage, but
nothing was left in his hand (except little
money for that labor). | |3] |

AGGS, M 5, p 179.

B (Lalo): In the Sikh literature, B

(Lalo) is the name of a carpenter in

Saidpur (Aminabad) with whom Guru
Nanak stayed. However, according to

Gurbani, TS (Lalo) means ‘beloved’ as
follows:
& HET &IOS & AR & Jg¢ I

naa mailaa naa DhunDhlaa naa bhagvaa
naa kach.

55 BB° FTZE I A I3T A Al

naanak laalo laal hai sachai rataa sach.
1111

Nanak says that his Beloved (God)5
neither gets dirty’ nor becomes dull’ nor
appears in saffron’ nor fades® away
since That Jewel (Beloved God)® truly’
exists® forever.

AGGS, M 1, p 1089.

And

So says Guru Arjun that & (Lalo)
means beloved:

BT B TR |

laal amolaa laalo.

NET* W3B™ R 111 ITE I

agah atolaa naamo. | |1]]| rahaa-o.

My Beloved (God)’is like a priceless’
jewel' since That (God)’is inaccessible®
and immeasurable® against all others®
AGGS, M 5, p 1006.

The above phrase was translated by
Manmohan Singh, SGPC, as most others
have done. However, by keeping in view
the etymological meanings of “Khasam”
as “controller”, the one who has
controlling power in this case is the
“BRAIN”. The brain controls all the
functions in the body through the
network of the nervous system which
passes through the spinal cord and is
distributed throughout the body at
various places. Thoughts originate by
chemical and physical reactions, and
electrical impulses by neurons in the
brain from observations. It is the brain
that sees activities through the eyes, it
is the brain that analyses the scene, and
it is the brain that converts the result of
that analysis into speech, which is
uttered by the mouth. “Lalo” means the
“all beloved ones” rather than a certain

person, Bhai Lalo. Under these
circumstances, | would interpret that
phrase as follows:
A A w2 YAy St SE 3AFT St I
ST

Jaist mai avai khasam ki bani taisra kari
giean ve lalo.

AGGS, M 1, p 722.
O’ my beloved ones (Lalo), | am explaining
(what has happened) as has been seen by
my eyes and analysed by my brain
(Khasam) to say so.

This phrase is followed by complete sabd
of Guru Nanak as follows:

Yy st FE & SrEsg oo 1t Het e
ST

Pap ki jaf lai kablahu dha=iea jormt mangai
dan ve lalo. |l

A9y U9y it sy ud2 g7 fod uer
STV

Saram dharam du=e chhap khalo=e kar
firai pardhan ve lalo.

T STHET St 1% Hell WA UF AT
ST |

Kajlea bamna ki gal thaki agad parai
saitan ve lalo.

HASHSMT UZfT I35 FAC HiT aafa
Yot o ||

Musalmaniea paréh kateba kasat méh
karahi khuda=e ve lalo.

A3 Ae3t I faeeear efg ot 39
TEIHT ||

Jat sanati hor hidvani=a ehi bht lekhai la=e
ve lalo.

Y& 3 Af9® arimifd &aa 93 & dg
yfrES Il

Khin ke sohile gaviecah Nanak rat ka
kungt pa=e ve lalo. | |1] |

AfI" & € 576g Ire WA Yt fefg wr
Y HAS" ||

Sahib ke gun Nanak gavai mas puri vich
akh masola.

fafs @urét Jfar =&t
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gor 2 efy fadwr ||

Jin upael rang ravasi baitha vekhai vakh
ikela.

Y™ A Afog AY 3uU<H AOT fom@
T HAT I

Sacha so sahib sach tapavas sachra
niea=o kareg masola.

Ffemr JUF e o IA [IEA3S AH
BH ST ||

Kaeieda kapar tuk tuk hosi hindusatan
samalsi bola.

Wefs WE33 A6 A3's< JIg St @5rt
HIT T BT |

Avan athstarai jan satanvai hor bhi uthsi
marad ka chela.

A ot 8 569 W 7Y BEeA A
St 88 12131yl

Sach ki bani Nanak akhai sach sunaeist
sach kibela. ||2]|3]|5]]|
WA, H: 1, Uar 722-723.

The translation of the above verse by
Manmohan Singh [42], SGPC, has been
reproduced here since it is accepted by
most Sikh theologians.

Bringing the marriage party of sin, Babar
has hastened from Kabul and demands
perforce the gift of our Land, etc. O Lalo.
Modesty and righteousness both have
vanished, and falsehood moves about as
the leader, @) Lalo.
The function of the Qazis and the
Brahmans is over and the Satan now
reads the marriage rites.
The Muslim women read the Quran and
in suffering call upon God, O Lalo
(beloved ones).

The Hindu women of high caste and
others of low caste may also be put in the
same account, O Lalo.

Nanak, the eulogies of murder are sung,
and the saffron of blood is sprinkled, O
Lalo (beloved ones). 1.

Nanak sings the glories of the Lord in the
city of corpses and mentions this affair.
He, who has made the mortals and
attached them to pleasures, sits apart
and alone, and beholds them.
He, the Lord is true, true is His decision,
and He issues command based on true

Justice.

The body cloth shall be torn into pieces
and shreds. The(n) shall Hindustan
remember my word.
Coming in seventy eight (Vikrami), they
(the Mughals) shall depart in ninety
seven and then another disciple of brave
Man shall arise.

Nanak utters the word of truth and
proclaims truth at the right time.2, 3, 5.
AGGS, M 1, p 722-23.

A critical analysis of the above verse
clearly indicates that it is an eyewitness
of destruction of Aminabad (Saidpur) by
Babar. Prof. Sahib Singh under the
following verse of Guru Nanak:

YIHS' HANG? dmr  fJeAss’
IIfen™ || khuraasaan khasmaanaa

kee-aa hindusataan daraa-i-aa.

AGGS, M 1, p 360. After handing over
the control’ of Khuraasaan®  to
somebody, Babar terrified® Hindustan®
(India), adds a note:

&S Fe Ha w8 & S G 399
559 2 Ht geTe g8 € IA3 Ho
1521 feg [Jerss & Tur w33 Ao,
EId T fedt =g & 3T fmrsac
HI 3 ATYT (WHETE) 3 IHST 3T
Al A3 i St e ude g
AS| Ed © HIS o I8 R/
T3 Aeyd-foerimr & whdff 2t
En T fisa AfSYY #t fom me oo

a9 IJ I&|

English: During the days Guru Nanak
was coming back in 1521 CE to India
from Baghdad and Kabul, his third travel
from Mecca, Babar attacked Saidpur
(Aminabad) after conquering Sialkot.
Satguru (Nanak) had also reached at
Aminabad at that time. Satguru (Nanak)
is explaining, as eyewitness, the
destruction of the habitants of Saidpur
by the army of Babar.

At page 360 of the AGGS Prof Sahib
Singh says it is an “eyewitness”, but at
page 722 he says it is revealed by Kasam
(God).”

This is a double standard of our
prestigious Sikh theologian, Prof Sahib
Singh.

The last phrase of the verse at page 723
is as follows:

AY of g 5769 W Ag gEeA AT
at 83 12Nzl

Sach ki bani Nanak akhai sach sunasist
sach kibela. | |2]|3]|5] ]|
WA, H: 1, e 723.

Guru Nanak says the truth and speaks the
truth at the right time when the truth is
to be spoken.

Guru Nanak is not afraid to speak the
truth.

Let us also speak the truth: is the above
verse of Guru Nanak a Dhur ki Bani
(revealed words) or an eyewitness of
Guru Nanak?

There is another phrase of Guru Nanak in
support of revealed bani, which is
invariably translated by many as follows:

3™ N Sfgnr JIg 7 I FIRMF |

Fa mai kahi=a kahan ja tujhai kahaei-a.
When | have spoken, | spoke as You (God)
made me speak.

However, this phrase can be interpreted
the same way as that

A R e YA & S 3R St famr
S || (JaisT mai avai khasam ki bani

taisra kari gi=an ve lalo.), was interpreted,
keeping in view that here God is not
involved but the brain. It is the brain
which coins the sabd with the use of
patience, knowledge and wisdom as
explained in JAP Stanza # 38. Therefore,
it is interpreted as follows:

3™ N Sfonr IIg 7 3 FIRF |

Fa mai kahi=a kahan ja tujhai kaha-i-a.

| speak what | have evaluated in my
brain.

AGGS, M 1, p 566.

To support the above thesis, that the
Eternal Entity (God) does not reveal
words to any prophets of any religion,
further discussion is needed as follows:
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GURU NANAK'S CONCEPT OF THE
ETERNAL ENTITY (GOD)

Guru Nanak designed a unique logo, ﬂ@'\,
to represent his concept of the Eternal
Entity (commonly called God in English
and by many other names in other
religions and languages). However, the
9€" has not been only misunderstood
but has been interpolated,
misinterpreted and misrepresented by
many Sikh theologians, scholars, and

researchers for a long time. Now € is

widely accepted as B Enidg (Ek

Oankaar) or 8 §Ha'g (Ek Aumkaar) by

Sikhs at large. Chahal has discussed that
1€ has nothing to do with g Ewiarg

(Ek Oankaar) or B8 €Hag  (Ek

Aumkaar) [18, 21-24] . Now some more
documents have been used to re-affirm

his previous findings that q€ stands for
g9 g #mi3 (Ek Oh Beant’ - One and

Only, That is Infinite). The 98 also
represents the logo of SIKHI (Sikhism)
founded by Guru Nanak.

Bhai Gurdas (trained at Banaras) was the
first to interpolate, misinterpret and
misrepresent "‘lg\ as  “Ek  Oakaar”
connecting it with Vedic and Vedanta
philosophies. In Upanishad, “Oankaar”
represents OM which means Trinity of
God: Brahma, Vishnu and Shiva. Guru
Nanak does not accept the Eternal Entity
(God) in Trinity. [25] Later on, Nirmalas
(also trained at Banaras) explained "lg\
as “Ek Oankaar” deeply rooted in Vedic
and Vedanta philosophies in the Faridkot
Vala Teeka. [17] Then Professor Sahib
Singh confirmed q€as “Ek Oankaar”.
[17] Thereafter, all the Sikh scholars and
the Sikhs at large accepted € as “Ek
Oankaar”. During the celebration of
500th Birthday of Guru Nanak, a seminar
was held at Guru Nanak Dev University at
Amritsar in which 96 was reconfirmed as

“Ek Oankaar”. [25]

Recently Dr Harbhajan Singh has written
a booklet, € § AFU W3 TIHG:

Yod wadas | € @) Sarup  Atai

Drashan: Punah Avlokan). This booklet
was circulated by Dr Hardev Singh Virk
to various Sikh scholars, including me,
to point out that Dr Harbhajan Singh
has criticized Dr Devinder Singh

Chahal’s explanation of 1§ as Ek Oh

(actually it is Ek Oh Beant). He used un-
academic language to criticize the work
of Chahal. Moreover, he used
Sanskritized Punjabi which was more
difficult to read and understand than
that simple Punjabi used about 750 and
550 years ago by Baba Farid and Guru
Nanak. He reconfirmed that 9§ is Ek

Oankaar, declaring so as if Chahal had
not read the var of Bhai Gurdas where

he declared that Open Oora (€ ) in @&

was “Oankaar”. Dr Harbhajan Singh did
not care to read my paper seriously
where | had mentioned clearly that Bhai
Gurdas (trained at Banaras) was the first
to interpolate, misinterpret, and

misrepresent € as “Ek Oakaar”
connecting it with Vedic and Vedanta
philosophies. Now, during  the

celebration of the 550th Birthday, Dr
Harbhajan Singh reconfirmed in his

above booklet that 96" as “Ek Oakaar”

is deeply rooted in Vedic and Vedanta
Philosophies.

| wonder if the Sikh intelligentsia has
not been able to understand the
concept of God represented as a logo,
1€ , designed by Guru Nanak even at
the time of his 550th Birthday, when
will they escape the influence of Vedic
and Vedanta philosophies?

| have described this logo, Qg\, many

times for over 20 years, but nobody has
tried to understand it. However, there

are some who have already accept 1€
as ‘EK OH” but miss the importance of

the extended end (/-\) of € (Open
Oora) as M3 ( beant - Infinite).

Chahal’s latest explanation of this logo,
ﬂg\, is given in detail in the e-book, JAP:

The Essence of Nanakian Philosophy, in
Chapter Ill. [25] It is also briefly explained

as f&IrE (nirgun  as
and HJIJE

Universe) stated as follows [26, 27]:

‘Nothingness’/

‘Singularity’) (sargun -

The logo, ‘ig\, has been dissembled for
explanation as follows:

®=1+6+ 7

‘Y (Ek — One) Oneness
(Singularity) — the I?SGVIE (nirgun) state of

the Eternal Entity (God).

represents

‘©" (open oora) represents ‘€J" (Oh -

<

That) for 1 (One) since there is no
descriptive/specific name for the 1

(One).

< (Extended end of the open oora -
Q") represents infinity (8MiF - beant) for

€ (That), i.e. for 1 (One).

One and

€ is

(Singularity) that is Infinite.

Therefore, Only

If it is so, then we can infer that the
‘v’ (Ek — One) in €, is That (8T - Oh),
where matter/Energy - space/time is in
an infinitely small unit (Singularity), which
looks like Nothingness HS (Sunn), but

! S

sprang into the Universe after the Big
Bang. The above analysis clearly indicates

that the logo € designed by Guru
Nanak, can be pronounced as ‘fog €
EMi3 (Ek Oh Beant)’ in Punjabi. It can be

pronounced as 'The One and Only That is
Infinite' in English. This is based on the
following explanation by Guru Nanak:

1 (One) in €

The one in this logo represents the ‘One
and Only’ according to Guru Nanak:

Flog' Agr g 3 || g I I g+ I
N ITe

IUSCANADA.COM
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Sahib mera eko hai. Eko hai bhasi eko hai.
[|21]] raha=o.

My Eternal Entity’ is One and Only”*,
Hey brother!

AGGS, M 1, p 350.

89 Hig AIE? AIE’ Hig g &g Afs*
Jfa® SHe fedrdt” 1yl

Ek méh sarab sarab méh eka eh satgur
dekh dikhaer. | |51

The True* Enlightener® has given” (me)
the vision® that the One” is in everyt“hing2
and everything’ is in that One”.

AGGS, M 1, p 907.

€ (Open oora) in € According to

Mahan Kosh of Bhai Kahn Singh [28], the
letter € (open oora) means €J (Oh -

That):
STEITHI S IR AT

Na oh marai na hovai sog

Oh (That - One) does not die; thus there is
no reason to mourn.

AGGS, M 1, p 9.

Note: Here § (89 - Oh) stands for ‘One’

since Guru Nanak does not like to use
any descriptive or specific names for
God.

( e ) The extended End of Open Oora
®) in Sch represents the infinity of the

One (Eternal Entity):
I’ Emiz? fimrdl

gt & Ugrer gl ¥E ||

Gurmukh bee~ant dhi=a=1=ai

ant na paravar. | |46] |

The Guru-oriented” contemplates® the
/nﬁn/tez, Who has no limit* or end”

AGGS, M 1, p 936.

31 ANz F U 7T ||
e 3 |

Fa ke ant na pace jahi. Ehu ant na janai
koee.

The infiniteness’ of that One' cannot be
comprehended’.

(In fact) Nobody® knows® Its infiniteness".
AGGS, Jap 24, p 5.

gg izt s

If we examine the above phrases, it
becomes clear that in Nanakian
Philosophy, the Eternal Entity (God) has
‘:l@“, which
represents the modern concept of the
‘¢’ (Ek — One) in € as ‘Singularity’ or
as H& (Sunn) or f&IE (nirgun as
‘Nothingness’) which sprang into the

Universe or HJJIE (sargun)

been addressed as

state.

However, this nirgun state and sargun
state are quite different than those that
are understood in Vedic and Vedanta
philosophies.

SABD: THE GURU OF NANAK

Two words, ‘sabd’ and ‘guru’ and their
combination as ‘sabd guru’ have been
extensively used in the Aad Guru Granth
Sahib (AGGS). It is usually understood
that the word ‘sabd” is derived from
Sanskrit and is spelled as ‘sabda’ in
English, however, in this paper it will be
spelled as ‘sabd’ as spelled in the AGGS.
In Hinduism, every person or spiritual
leader must have a Guru. For example,
in the Bhagavad Gita, Arjun, a Kshatriya
prince, accepted Krishna as his Guru on
the battlefield. The Siddhas had Gurakh
Nath as their Guru and Bhagat Kabir had
Ramanand as his Guru. Many Hindu
families have their own personal Gurus.
In the same sense, the Siddhas wanted
to know the Guru of Nanak during a
discourse between Nanak and Siddhas.
Nanak replied that his ‘guru’ is
‘sabd’ (sabda). Chahal [29] has discuss
the intrinsic meanings of ‘guru’ and
‘sabd’ (sabda) in detail as follows:

During discussion between Guru Nanak
and Siddhas (Sidddh Gost), the Siddhas
guestioned Guru Nanak:

Who is your Guru?

ITT UG ITE HIZ* /|
3T SREII AT I BF Il

Kavan mual kavan mat vela.

Fera kavan gura jis ka ta chela.

AGGS, M 1, p 943. [5]

What is the source of beginning’ and
which type of philosophy’ is of this
Age’?

Who is that ‘guru’ of whom you are his
disciple?

Guru Nanak answers about his ‘guru’ as
follows:

Ues! wIdg? Af3® I8t Hiz® 3™ ||
-H-EEJ 3;@8 BG—[‘—:{Q g-ﬁs-lo g—a-rll "

Pavan arambh satgur mat vela.

Sabad gurd surat dhun chela.

The air’ is the beginning’ of every life and
this is the Age® of Enlightrenment’
through the True® Guru®.

Who is the true guru?

It is explained in the second sentence:
The sabd’ is the guru® (enlightener) and
my keen™ conscience’ is its disciple™.
Now the question is:

Which ‘Sabd’ is the ‘Guru’ of Nanak?

That ‘sabd’” has been described by Guru
Nanak himself in stanza #38 of JAP Bani
as follows:

A3 ugra” digg® "Afenrgd” i
nIgfe® Hi3® 2T gamrgdt ||

Jat pahara dhiraj suni-ar.

Ahran mat ved hatht=ar.

Self-control’ should be the furnace’, and
patience’ of the goldsmith®.

Wisdom® should be the anvi and
knowledge” should be the tools®.

FE° yE narfs" U3 E |l

g-iB-ﬂZ 3"’@13 m14 -@315 En-%le "
Wt A 7Ot cams® ||

Bharo khala agan tap ta-o.

Bhanda bha=o amrit tit dhal.

Ghari=ai sabad sachi taksal.

Love’ for the Eternal Entity (God) should
be the bellows™ to blow air into fire'' to
make it super-hot.

The body (mind), full of love®, is the
melting potlz where the above-mentioned
self-control, patience, wisdom and
knowledge as matter” to be melted™
together to coin”’ the sabd (idea/
philosophy)'® as an Amrit (elixir)** in the
mint™ of truth.

s a8 sefd® aay” f3s a2 ||

&5od sudl? sefd® faars® |13t

Jin ka=0 nadar karam tin kar.

Nanak nadri nadar nihal. | |38] |

Such type of work? to coin sabd (idea/
philosophy) can _only be _done by those
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who have the capability’® of vision®®.

That Eternal Entity (God) is happy” for
such people who have this type of
vision®**. 38.

AGGS, Jap # 38, p 8.

This stanza # 38 of JAP bani clearly
indicates that the word, ‘sabd’, means the
‘idea’ or ‘philosophy’, which has been
realized by the use of patience,
knowledge and wisdom. This ‘sabd’
enlightens a person to discover the right

path of life. Therefore, ‘sabd’ s
interpreted as  ‘enlightening  idea/
philosophy’.

Guru Nanak further explains humans
inherit  four characteristics: seeing,
hearing, sensation, and thinking/
analysing the data collected. | would
interpret the following stanza by keeping
in view the involvement of various
sciences - biology, neurosciences,
physiology, physics, chemistry, etc.:

g yea=? & Afe wirfewr ||

e Aat® wige em urfmr ||

B ferra? 37 fug™ g3" wigd? sy
feAa™ I €1

Char padarath lai jag avi-a.

Siv saktl ghar vasa paeiea.

Ek visare ta pir hare andhulai ndm visara
he. [[6]]

AGGS, M 1, p 1027.

Man was born® into this world® with fourl
characteristics’:

(Seeing, hearing, sensation and thinking/
capability to analyse the data collected.)
In  fact, all these characteristics of
humans® are based’ on Universal Energy’.
If one forgetsg about these four
character/sﬁcsg, then that innocent
(human)* loses™ all his study/capabilty™
and also forgets'® to use the Laws of
Nature® for the betterment of one’s life.

In the above stanza, Guru Nanak explains
how a sabd (idea/philosophy) is coined
(formulated) as the Amrit (life-giving
elixir) or way of living, which will mould a
person to be highly moral and
progressive. Guru Amardas explained
the Amrit (idea/philosophy) is already
present in the body (mind), but one has

to be awakened to that Amrit (in AGGS
at page 644). However, Guru Nanak
continues to explain further that body
and mind have the four faculties:
seeing, hearing,  sensation, and
thinking/capability to analyse the data
collected. In spite of the above
teachings of Guru Nanak, the Sikhs
continue to follow Eastern philosophy
that a personal human guru is necessary
to guide a person to achieve a moral
life, to meet God, and to achieve mukati
(salvation). That is why many sants/
babas have appeared in Punjab who are
brainwashing their followers to be
dependent upon their advice rather
than to use their own intellect to coin
the sabd taught by Guru Nanak. Of
course, some people may need a guru
(teacher) to teach those qualities to
coin the ‘sabd’ and to develop the four
qualities discussed earlier to resolve
their problems, and to cross the so-
called dreadful sea of life.

During the discourse (Siddh Gost), the
Siddhas continued questioning Guru
Nanak:

What is your philosophy?

g g™ & Jad f6a3° ||

g8 576 Hed IHI3° ||

Kavan katha le rahhu nirale.

Bolai Nanak sunhu tum bale.

Question 42 b:

What type of unique® philosophy” do
you have?

Speak out, O child® Nanak, we are ready
to listen to you.

And

What is the sabd, which can help us
cross the dreadful sea of life?

R Frefe Sod ||

g’ AEfe’ Sureesgg™ 11¥3|)

Es katha ka dese bichar.

Bhavjal sabad langhavanhar. | |43] |
Question 42c:

Could you, please, deliberate® on your
unique philosophy’?

What is that Sabd™ (your idea/

philosophy) which could help™ us to
cross the dreadful’ sea of life?

Guru Nanak answers as follows:

HIf3' AEfe? 3 AN IIMF &ad
SHE HE ||

Surat sabad bhav sagar tari=ai Nanak nam
vakhane.

Nanak explains’ that understanding the
Laws of Nature® and turning one’s
conscience® towards such Sabd’ (as
described in JAP Stanza # 38 above) will
help to cross’ the dreadful® sea of life’.
AGGS, M 1, p 938.

Guru Nanak continues to explain that the
‘sabd’, as explained in Stanza # 38 of JAP
bani, is the answer to various problems
of life:

fomire' fegel? 3<° mardl* ||

Ao Ife gfawr fise” It ||
f5g9g® AeEe® 91g”

A A3 A3t Af3° fisrfeer e

Gi=an vihdnt bhavai sabaer.

Sacha rav rahi=a liv 13=T.

Nirbha=o sabad gurl sach jata joti jot
mila=ida. | |8] |

A person, without’ using intellect’, is
Wanderingf all around” to understand the
Eternal Entity (God).

That person could not understand that
the Eternal Entity’ is prevailing®
everywhere as if imbibed’ in everything.

A person, who is not afraid® of anybody/
anything, can understand™ the Eternal
Entity (God)" through the enlightening™
philosophy’ (sabd’ guru™).

AGGS, M 1, p 1034.

Many of the writers translate ‘sabd’ as
‘sabd” and ‘guru’ as ‘guru’. But nobody
tries to explain the meaning of ‘guru’ and
of ‘sabd’ as explained above.

Guru Nanak further explains that the
‘sabd’ is the real ‘guru’ in life:

wl s ARy’ A W@ mEfet ggt S
TR I

537 33" A W afg A fre fafy”
AIg™? IHz"® I Tl

Ghaghai ghal sevak je ghalai sabad guri
kai lag rahai.

Bura bhala je sam kar janai in bidh sahib
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ramat rahai. | |8] |
If a dedicated’ devotee’ remains
devoted® ° to the concept of enlightening’
sabd” and considers™ bad” and good days
equa//y9 as a part of life, that person
understands the Eternal Enm“yl2 through
this method" and remains attached” to
the Eternal Entity.
AGGS, M 1, p 432.

Guru Nanak continues to advise the use
of ‘sabd’ in life:

wHg' Jfg gI3r Hig® A afd AY°
ot wres f537 2fg urEl® ||
It fagrg® g A" & fomg™
gy BT A I

Amal kar dharti bij sabdo kar sach ki ab
nit déh pani.

Hoee kirsan Tman jammace lai bhisat
dojak mdre ev jani. | |1]]

Make good deed” as the soil’ to sow the
seed” of the sabd® (idea/philosophy
realized) and always’ water that seed
with the water® of habit® of speaking
truth’.

Be such a type of farmer.

If one accepts® to be such type of
farmer'g, then it will become™ clear to
that ignorant/innocent one”, what does
heaven™ and hell”® mean.

AGGS, M 1, p 24. (Note 4)

Guru Arjun has also used ‘sabd guru’ in
the same sense as used by Guru Nanak
but involves God (Hari) as follows:

JfT IHIT IH IfT & TR &&d AEE 1
g Ag S HIQ ¥ N84

Har hamra ham har ke dase Nanak sabad
gurd sach dina jico. | |4 14| |21] |

Guru Arjun as Nanak claims that Hari
(God) belongs to him and he is the
servant of that Hari (God). This has
happened through the sabd as the guru.
AGGS, M 5, p 100.

Finally, Guru Nanak sums up that ‘sabd’,
as explained in Stanza 38 of JAP Bani,
helps one to become an enlightened
person:

o' AT fAg 8 duat ||
IS I nEIfs” fsrat® ¥yl

Ek sabad jit katha vichari.

Gurmukh ha=umai agan nivari. | |44] |
The one, who deliberates®* on that one’
sabd” (Enlightening Idea/philosophy),
can eliminate® ﬁre—/ike7 egoG, to become
an enlightened person’.

AGGS, M 1, p 943.

IS MEANING OF “SABD” AS “GURU”
BEING LOST?

This is a lengthy discussion and
interested readers can look into the
article: Sabd — The Guru of Nanak. [29]

CONCLUSIONS

Although Sikhi (Sikhism) is claimed by
the Sikhs as a modern religion in the
world, it is continuously being
interpolated, misinterpreted and
misrepresented under the influence of
Vedas, Vedanta and ancient philosophy.
Guru Nanak is usually described as a
mystic, who had a spiritual experience
at the age of 27, 30, or 38 when he
came out of the Vein rivulet after being
missing for three days. He was in the
court of God when he attained
revelation (Dhur ki Bani).

This concept, based on illogical and
unscientific stories, is widely accepted
in the Sikh world, as reported recently
by Lal and Michaud, Lal and Attrey,
Dawe, SGPC, Amritsar, Udham Singh,
etc.

Prof John Bowker has mentioned that it
is necessary for their Prophets or their
Guru to claim that they have revelation
from God in one form or another in
almost all religions.

The concept of revelation to Guru
Nanak is based on Guru Arjun’s most

gd of st e ||

guoted phrase:

(Dhur ki bant ae1.).
Some writers support this claim by
quoting the following bani of Guru

Nanak: I€ T g aa Semr ||

(Ha=o dhadhi vekar karai [a=i=a.)

Guru Nanak himself has questioned
where the court of God could be in this
Universe. According to him, God does

not dwell in any particular place but is
everywhere.

The other quote is,

A A e yAH off Ser 3R St famr
S BB || (Jaist mai avai khasam ki bani

taisra karl giean ve lalo.) This phrase is
followed by a sabd which explains the
destruction of Saidpur (Aminabad) by
Babar as an eyewitness. Therefore, it
could not be revelation by God.

Karminder Singh and Chahal et al have
refuted this illogical and unscientific story
about the revelation to Guru Nanak.

It is recommended that the sabd, EI@
T A IS BTN || (Haco dhadhi

vekar karai lariea.) needs critical analysis
by the Sikh intelligentsia to discover the
truth about it and the truth in it.

It has been discussed in detail that the

phrase, AR N R A o ST 3AT
It Mg @ I3 Il (Jaist mai avai

khasam ki banT taisra kari gi=an ve lalo.)
does not support that God revealed the
word to Guru Nanak.

However, Guru Nanak himself admits
that his ‘guru is sabd” when the Siddhas

asked about his guru: A=E’ Ig° HIf3°
gfa'® 8%111 Il (Pavan arambh satgur

mat vela.)

Guru Nanak himself has described that
‘sabd’ in JAP bani stanza # 38.

The Eternal Entity (God) described by
Guru Nanak cannot reveal word (bani) to
either Guru Nanak or any other prophet.

Finally, It is concluded that:

Guru Nanak himself does not admit
anywhere that bani (Word) was revealed
to him by God in any form and in any way
of communication. Guru Nanak has
described the Eternal Entity (so-called
God) quite different than that of the
concepts of God in other religions. Guru
Nanak represent the Eternal Entity in the
form of a logo, €. This logo ( & ),

has been described in details by Chahal in
JAP: The Essence of Nanakian Philosophy.
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[25]

Guru Nanak promulgated his philosophy
by his keen observations about the

cosmos,

environment, nature, and

behaviour of animals and humans plus
having dialogues/discussions with the
various heads of the religious leaders. At
the top of it is his GURU: THE SABD, as
described in Stanza # 38 of JAP bani, but
not through revelation.
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